CHAPTER EIGHT

‘GREEK WORDS AND HEBREW MEANINGS’

Greek Words and Hebrew Meanings— Studies in the Semantics of Soteriological
Terms (SNTS Monograph Series 5; Cambridge 1967) by D. Hill
demonstrates that certain words in the New Testament are used in
senses that reflect their Hebraic background (through the LXX) rather
than their natural Greek heritage. In the wake of that study, the
following analysis centers on a few words that carry some senses that
have been determined by the Hebrew together with a lexicographical
description of these words in full. At the end of each analysis a sample
entry for a LXX lexicon is suggested.

1. Stkaiwpa

LSJ describes the basic meaning of Sikalwpa as a legal term (I), a term
connected with the world of lawsuits. It also provides (II) the meaning
‘ordinance, decree’ for the LXX and subsequent literature.

act of right, opp. adiknpa, Arist,; duty Philo 2.199; prop. amendment of a wrong, opp.
Sukatompdynpa, Aristotle; hence:
I a.  judgement, penalty, Plato
b. justification, plea of right, Thucydides I 41,1, Isocrates, Aristotle, LXX 2 Ki
19.28(29), PLond ii AD
c. pl. pleadings, documents in a suit, papyri iii B.C., also credentials pap ii
AD.
d. act of Sikatwois i 3, N.T.
I ordinance, decree, LXX Gen 26.5, Exod 15.26 (pl.), al,, NT
Discussion:
[I] LS] records one occurrence of the meaning ‘justification” for the
LXX. In the ThDNT this sense is defined as ‘legal ground or claim,’
exemplified by 2 Sam 19:29 (listed as ‘LXX 2 Ki‘ in LSJ):

2 Sam 19:29 kal T{ éoTiv pot €Tt Sikalwpa kal Tob kekpayévat
pe ETL TPOS TOV Baciéa
What further right have I to cry to the king?
=T7oR1 BX T Pt pTs T b v
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This sense of Sitkalwpa comes close to the meaning recorded for classical
Greek by LSJ (justification), but it is better defined in ThDNT with the
same example from Thuc. I 41,1 Sikatdpata Tdde mpods LRAs EXOpeEV,
referring to the established legal claims of allies. At the same time, the
meaning of dikalwpa in 2 Samuel is rightly determined on the basis of
the Greek context as ‘justification.’

The word is also used in a similar sense as “cause’ or ‘case’:

2 Chr 6:35 kal Towjoels 70 dikalwpa adTOY
And You will handle their case.
Jer 18:19 elodkovoov Ths dwviis Tod SikaltdpaTds pLov

Listen to the voice of my case. Cf. also 11:20.

This is the only overlapping sense between the LXX and the general
meanings of that word recorded in LSJ. The situation differs for the
ThDNT, Bauer, Worterbuch, and subsequently for BAGD, which gives the
following description:

A.D.; POxy 1119,15 Tov éEatpéTov Tis NueTépas maTpidos SikatwpdTov).
2.righteous deed (Arist. 1135a,12f; 1359a, 25; 1373b,1; 3 Km 3:28; Bar 2:19; N.T.).

3.[discussion of Ro 5:16 in the New Testament]

The meaning which apparently reflects the most frequent sense of
Sdikalowpa in the LXX (defined as ‘ordinance’, ‘decree’ in LS] and as
‘regulation, requirement, commandment’ in BAGD) is not documented
outside the LXX according to LSJ, but is documented according to

[2,3] Another difference between the two lexica is that BAGD (as well
as ThDNT) adds a meaning ‘righteous deed’ for which it provides
support from Aristotle, not recorded by LS]J. Three issues are at stake:
1. Does a meaning ‘righteous deed’ exist for the LXX, as indicated by
BAGD?
2. Do the two possibly separate meanings, ‘righteous deed’ and
‘justice” appear in the LXX?
3. Is one of these senses, or possibly both, supported by external
evidence?
We first turn to the best examples from the LXX relating to the
meanings ‘righteous deed’ and ‘justice”:
1Kgs 3:28 dpévnots 8eol év alTd Tol moLelv Sikalwpa
The wisdom of God was in him (scil. Solomon) to do
justice/a righteous act.

Prov 8:20 €v 680ls SLkartooivms TepLTaT®, kal dva péoov Tplpov
SikaldpaTos avaoTpédopat
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I walk in the ways of righteousness, and on the paths of
justice I go about.

Prov 19:28 6 &yyvdpevos maida ddpova kaduBpilet dikalwpa,
oTopa 8¢ acePdv katamieTal kploets
He who answers for (?; becomes surety for) a foolish
child insults justice and the mouth of the impious
devours judgments.

In the latter two verses dikaiwpa has the sense of ‘justice’ in general, as is
clear from the parallel words dtkatoovvn and kpiois. On the other hand,
in 1 Kgs 3:28 dikalwpa means either ‘justice” or ‘righteous act,” as one of
the manifestations of justice. Such a meaning is also evidenced for Bar
2:19, in the section which has been translated from Hebrew.

Bar 2:19 6T ok éml Td StkatdpaTa TOV TaTépov OV ...
kaTaBd\\opev Tov Exeov MOV KaATA TPOCOTOV GO
For not by virtue of the righteous deeds of our ancestors
... do we present our supplication before you.

The meanings ‘righteous act’ and ‘justice’ in a general sense are thus
evidenced for the LXX. Neither sense is listed in LS], while BAGD lists
the first one, supported by evidence outside the LXX.

Returning to 1 Kgs 3:28, we note that the context favors the general
meaning ‘justice’ rather than ‘righteous deed.’

[4] The frequency of the use of Sikaiwpa in the LXX as ‘ordinance,’
‘decree’ (LSJ) or ‘regulation, requirement, commandment’ (BAGD) is
related to its Hebrew source, supported by external evidence. This
dikalwpa is often used together with similar words, e.g.:

Gen 26:5 kal épONaev Ta mpooTdypaTd Lou kal Tds EVTOAAS LoV
Kal Ta SLKALGPaTd pov kal Ta VOpLPd [Lou
And he kept my commandments, my orders, my
dikatdpard, and my laws.

The context does not enable us to determine the exact meaning of
dikalwpa, but the general sense is clear. In his conversation with Isaac,
God mentions the various commandments that Abraham has fulfilled.
Grouped with the évtolal, vépipa, and mpootdypata, the word
dikalwpa probably indicates something issued by God. Also in Exod
15:25, dikalwpa, once again in plural, is given by God, in this case to
Moses:

€xel €0eTo av T SikatdpaTta kal kploets
There He gave to him dikatdpata and judgments.
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dikalwpa is used not only in parallelism with the mentioned words, but
also in other close grammatical relationships:

Num 30:17 TabTa Ta Sikatdpata doa évete{laTo kipLos
These are the Sikaidpata which God ordered.
Num 31:21 ToUTO TO Stkaiwpa Tob vépLou

This is the Sukal{opa of the law.

The root dik- could imply that every dikalwpa is just or righteous, but

several of the usages of Stkal{wpa outside the LXX are connected with the

legal world, without being intrinsically right. Therefore a neutral term
such as “decree’ or “ordinance’ covers the Greek word well.

The fact that little evidence has turned up so far for this meaning
outside the LXX may be coincidental. The translators used this word
from Genesis onwards mainly for three Hebrew words, pi1 (46 times),
M1 (26 times), and waYR; (41 times). It also occurs 6 times for TP, 3 times
for 7%, and once each for 727, M, 27, 77K, and 2°77. Usually words of
the uk- group reflect words of the root p7%, so that the equivalents of
dikalwpa, not related to this root, are noteworthy. The choice of
dikalwpa probably reflects a meaning common to both wawn and mpn
/pn, viz., ‘decree.” This sense of dikalwpa is evidenced also outside the
LXX (not mentioned in LSJ). Of the sources mentioned by BAGD, Philo
and Josephus are probably irrelevant, since they depend on the LXX. But
two other sources are relevant. They are later than the LXX, but are not
found in the realm of its influence, viz., Dio Cassius and P. Oxy 1119,15
(254 CE) Tov é&Eaipétov TAs NueTépas maTpidos Sikalwpd-Tov.
Nevertheless ThDNT (without saying so explicitly) considers this sense
as peculiar to the LXX, since it does not provide external evidence. Thus,
the most frequent meaning of dikaiwpa in the LXX was presumably not
coined by the translators, but was already a natural part of their lexical
inventory.

In this fourth sense, Stkalwpa is generally in plural since the Hebrew
Bible usually speaks about the ordinances of God in the plural. The word
is almost always used in connection with God, so that it mainly refers to
a divine decree. There is nothing intrinsic in the meaning of Sikalwpa
making it a divine decree, but the word is used in that way in the
Hebrew and Greek Bible. dikalwpa is usually given by God to men, or
by Moses on his behalf.

Exod 21:1 kal TadTa Ta SikatdpaTta d Tapadioels Evdmior alTHY
And these are the ordinances which you shall set before
them.

A 8ikalopa can be accomplished, kept or fulfilled
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Lev 25:18 KAl TOLNOETE TAVTA TA SLKALGLATA LOv
And you shall do all my ordinances ...

A 8ikalopa can be listened to, taught, and explained, the latter especially
in the Wisdom psalms:

Ps118(119):12 &{8a&dv pe Td dikatdpartd oov
Teach me Your ordinances.

Most instances of Sikal{wpa refer to the ordinances of the Israelites, but
some to those of the gentiles.

2Kgs 17:8 kal émopeldnoar Tols dikatdpaocty TdV EOvev
And they walked in the ordinances of the nations.

The word is also used for the ordinances of the king (1 Sam 8:9,11 etc.;
Mic 6:16).

As one of the stereotyped renderings of uawn, Sikalwpa was also used
Hebraistically for meanings of vawn which are not covered by Sikalopa:

[5] = w2un custom™*(?), manner*(?)

1 Sam 27:11 Tdde Aautd motel. Kal T68€ 10 Sikalwpa avTod Tdoas
Tas Népas ds EkddnTo Aautd €v dypd TOV dANodU WY
... these things David does. And this is (was) his vaw:
(manner) all the days that David dwelled in the land of
the Philistines.

The translator of 1 Samuel atomistically represented wawn with Sikalopa,
even though in this verse the Hebrew had a meaning different from its
main sense. The best way of representing this Greek word is to take it as
a symbol for the Hebrew wown, here used as ‘custom’, ‘manner.” For a
similar usage of dikalwpa, see Exod 21:9,31.

Exod 21:9 kaTd TO dikalwpa TV BuyaTépov Totjoet alTi
According to the wawn (= manner) of the girls he shall
deal with her.

This rendering Hebraistically represents wawm, cf. the first verse in the
chapter (21:1) kal Tadta Ta dikatdpata d Tapabioets evdmior adToV.
This meaning is therefore recorded as the Hebraistic [5.] = vawn custom®
(?), manner* (?). On the other hand, ThDNT records Exod 21:9 as ‘the law
of daughters,” and likewise the next example (1 Sam 2:13) as ‘the law of
the priest.’

[6] = wowi rightful due(*)
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1 Sam 2:13 kal 70 dikalwpa Tod lepéws mapd ToD Aaod
... and the vown (rightful due) of the priest from the
people.

Of the known meanings of Sikaiwpa, ‘decree’ or ‘law’ is hardly
appropriate, since no decree or law is mentioned. This sense is therefore
recorded as ‘rightful due’ since in this context the priest receives
something from the people. Once again it is claimed that 22wn is meant, a
meaning which we would record as ‘rightful due.” Cf. kplots in Deut
18:3 for a similar development: kal aiTn 1 kplots TGV Lepéwy, TA Tapd
ToD Aaod ... kal ddoel TO Lepel ...
In this entry, a note should probably be added on:
Hos 13:1 kaTd TOv Adyov Ebpaip StkatdpaTta avTos EaBev év T4
Iopan\ kal €8eto adTa 7§ Baal kal amébavev
According to the word of Efraim he took Sikatdpata in
Israel and placed them for Baal and he died.

dikatdpara reflects MM of MT, possibly read differently (Schleusner:
mnT). It is hard to determine the meaning of Sika{wpa in this verse.

Sample entry for a LXX lexicon

* The asterisk indicates meanings that based on the present knowledge
are evidenced for the LXX only. The sequence reflects the logical order of
the presumed development of the meanings. Meanings starting with a
Hebrew word presumably developed Hebraistically by expanding the
semantic content of the Greek word.

Sikalopa

1. legal right, justification (2 Sam 19:29); likewise: legal case, cause (2 Chr 6:35 [of God]
kal Totjoets 7O Sikaiwpa avTov; Jer 18:19 eladkovoov This dwrfis Tod Sikatdpatos pov, cf.
also 11:20).

2. justice (1 Kgs 3:28 Tob motelv dikalopa; TpiBwv dikatdpatos // 68ots dikatoodvns
Prov 8:20); cf. modern Greek = ‘justice.”

3. <=2a?>in plural: righteous deeds (Bar 2:19 T Sikatdpata Tév Tatépov adTov).

4, decree(*), ordinance(*), regulation(*), sometimes in sg. (Num 15:16; 27:11, etc.), but

usually in plural (Gen 26:5, Exod 15:25, etc.), almost always divine (Lev 25:18, Num 36:13,
etc.), given by God (tiénut [Exod 15:25], évtéXlopat [Num 30:17]), and kept by men (motéw
[Lev 25:18, Deut 6:24], duhdoow [Deut 6:2, 28:45 etc.]) used in parallelism with évtos,
mpéoTaypa, vopos and vépipov; usually of the Israelites (2 Kgs 17:19), but also of the
gentiles (8: kal émopetbnoav Tols dikatdpaociy Tév €6vév [also 1 Macc 1:13]); also used for
the ordinances of the king (1 Sam 8:9, 11 etc.).

5. = paun custom® (?), manner* (?) 1 Sam 27:11, possibly also Exod 21:9 kata 70
Sikalwpa Tov Buyatépov moujoet adTh; 21:31.
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6. = vaun (rightful) due(*) (1 Sam 2:13 kal 70 dikalopa Tod lepéws mapda Tod Aaod; cf.
kpiots in Deut 18:3 for a similar development); cf. Modern Greek “dues’, ‘fees.’]

2. The 6poloyéw group

Due to their Hebrew background, most of the words deriving from the
stem opoloy- in the LXX carry two different meanings, carried through
into the New Testament and patristic literature.

In some way or other the three basic meanings ‘to acknowledge/
confess, promise, give thanks’ are recorded in the various lexica. The
sense ‘to give thanks’ is recorded either as a separate sense or as a
subsense of ‘to acknowledge,” viz., ‘to acknowledge thanks.’

LS]

opodoyéw (Act.)

I agree with, say the same thing as

I 1. correspond, agree with
2. agree to, grant, concede, avow (gratitude), acknowledge, confess
3. agree, promise to (do)

opodoyia

1. agreement
assent, admission, concession
agreement, compact
vow [LXX Je 51(44).25 (pl.)]
conformity with nature

IS R I

OpoAdyws
1. agreeable to, in unison with
2. confessedly, openly, LXX Ho 14.5; also €€ 6poXéyov Plb. 3.91.10

éfopoloyéopat

1. confess, admit, acknowledge

2. make grateful acknowledgements, give thanks, sing praises (LXX, Philo, NT)
éfopoddynots

admission, confession, confession of gratitude Philo

dvfopoloyéopat
I make a mutual agreement
I 1. confess freely and openly

2. admit, signify

3. assent, agree

4. return thanks (to God) LXX, NT, xdpw dv6. Plut. Aem. 11

dv@opoddynots

L].T. Pring, The Oxford Dictionary of Modern Greek (Oxford 1965).
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1. mutual agreement
2. confession, admission, testimony

BAGD

Spodoyéw
1. promise, assure
agree, admit
confess
declare (publicly), acknowledge, confess
praise w. dat. Heb 13.15

IS R I

opodoyia
1. act. confessing (as an action)
2. pass. confession, acknowledgement (that one makes)

éfopoloyéw
1. act. promise, consent
2. mid. a. confess, admit
b. acknowledge
c. praise (deriving from mng. a)

MM

OpLodoyéw

agree with, acknowledge (+ parallels). “... With the usage “praise”, “celebrate”, in Heb 13.15,
which Grimm-Thayer pronounces as “unknown to Grk. writ,” we may compare the
somewhat similar phrase 6poloy@ xdpita in petitions, e.g. P. Ryl. II. 11432 (c. AD. 280)
6mos ... T TOXN oou xdptTas opoloyelv duvnbe, “that I may avow my gratitude to your
fortune”, P.Oxy. L6722 (A.D. 338... xdpttas oporoyfioopey, and the Christian letter P.Oxy.
VI.939° (iv AD.) ..npds xdptras opo[hoyodvrals ...”; promise (+ parallels).

opodoyia

contract, agreement (+ parallels)

éfopoloyéw

acknowledge, avow openly, consent, agree (+ parallels); ‘In the LXX the idea of “give thanks”,
“praise”, is prominent: cf. in the NT Mt 11.25, Lk 10.21, and perhaps Phil 2.11 (see Lightfoot
ad loc.).

dvfopoloyéopat

agree, answer, acknowledge (+ parallels)

One of the main questions relating to the various usages of this word
group is the background of the meaning recorded as ‘to give thanks.” The
distinctions between the various senses are admittedly very subtle. The
verbs “to confess’ and ‘to give thanks’ are two separate entities; however
in some way the two groups are possibly related. Is there a middle path
in the Greek language which may be defined as ‘to acknowledge thanks’
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and which would explain the co-existence of these two senses? If so, one
would be able to see how one sense developed from the other.

The meanings ‘to agree, concede, acknowledge, confess, promise’ are
found in all of the Greek literature, including the LXX and the literature
based on it. Some examples follow referring to the simplex and its
composita, both nouns and verbs:

Wisd 18:13 Eml TQ TOV TpuToTOKwY ONEBpW dpordynoav Beod viov
Aaov elval (admit)
Sir 4:26 ut aloxvrdfis oporoyfioat éd’ dpaptials cov (confess)

Jer 44(51):25  moloboal TolHooey TAS Opoloylas Hudv ds
wpoloyfoapev (promise)

Dan 9:20 ... kal €Eoporoyolpevos Tas duapTtias pov (confess)

On the other hand, the meaning “to give thanks’ is found only in the LXX

and literature based on it, signifying that it was probably created in the
Hebrew realm:

1 Esdr 5:58 kal épdrnoav 8L Dprvwr dporoyodvTes T kuply, 8TL ...
(=nmn, give thanks)

1 Esdr 9:8 86Te dpoloylav 86Eav T kuply (‘thanks’)

Ps 6:6 €v 8¢ 1) 4om Tis é€oporoyfoeTal ool (=)

Ps9:2 €Eoporoyfoopal oot Kopre év \n kapdia pov
dunyfoopal mdvTa Ta Bavpdord oov (=1T)

Dan 2:23 oot, kpLe TGV Tatépwr pov, EEoporoyolpal kal alvd
Mg XTI NTaR TR 70

1 Chr 25:3 €v kuwipa avakpovdpevot E€opoldynoy kal aiveoiy 19

kuplo (=11m)
Ps 78(79):13 avlopoloynodpedd oot els TOV aldva

It is not easy to decide that a word or word group has been created by
the LXX translators. Such decisions are based on negative evidence
relating to the extant Greek literature, although new evidence may
always turn up in a previously unknown papyrus or inscription.

In light of the aforementioned examples it seems to us that the special
use of the opoloyéw group in the LXX as ‘to give thanks’ is sufficiently
evidenced, both for nouns and verbs, the simplex and its two composita.
It should however be added that in the lexica this use is also recorded
incorrectly as “to praise.” The basic meaning ‘to give thanks’ should be
adhered to, and if the word is sometimes used in parallelism with ‘to
praise,” the juxtaposition does not create a meaning ‘to praise’ for
opoloyéw. This criticism applies to the dictionaries as well as to a study
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by J. Ledogar, who recorded éfopoloyéopat as ‘to praise,” discussing
this word together with the other words for praise in the LXX.?
The sense ‘to give thanks’ also occurs in the New Testament, e.g.:
Mt 11:25 ... 6 'Inoovs eimev, ’Efopoloyodpal oot, mdTep kipLe TOD
ovpavod kal Ths yfis = Lk 10:21

This special meaning is not evidenced outside the realm of the LXX that
includes the New Testament and other literary sources dependent upon
it. Some scholars, however, claim that the papyri contain an intermediary
stage between the meanings ‘to confess” and ‘to thank,” viz. xdpiTas or
Xdpv opoloyetv, translated as ‘to acknowledge thanks.” Such a phrase
occurs, for example, in:

P. Ryl. I 114,32 (c. CE 280) 6Tws ... T TUX) 00U XApLTaS OLOAOYELY SuvnB®

This approach is reflected in MM, quoted above, and likewise in LS]J
which does not provide a separate entry for opoloyéw as ‘to give thanks,”
but includes that meaning in sense II 2 (agree to, grant, concede, avow
[gratitude], acknowledge, confess). For the sense ‘to avow gratitude’ LS]
quotes the same papyrus as MM. However, xdpttas or xdptv 6poloyetv
means ‘to avow gratitude,” but that gratitude is expressed only by the
noun, viz. xdptTas or xdptv, and not by the verb 6poloyetv. Therefore
the basic meaning of that verb remains unchanged by the usage of the
papyri, viz., ‘to acknowledge,” and no intermediary sense is detected.

Since there are no parallels for the sense ‘to give thanks’ outside the
LXX, we must try to locate the solution for the lexicographical problem
within the biblical realm. It seems that this meaning has developed from
an etymological procedure that identified two Hebrew roots, 111/, “to
confess” and 771/~ “to thank.” In Hebrew these two senses are expressed
by the same root. These two verbs derived from a common source, or
one sense developed from the other one. To find out the exact relation
between the two senses of 771/ as “to thank” and “to confess’ is a matter
for Hebrew linguists and exegetes, who usually record the two senses as
separate entities. 11 in the hiphil is used generally as “to thank,” but also
a few times as ‘to confess,’” and 7MnNT in the hitpael is more frequently
used as “to confess’ than “to thank.’

The translators did not distinguish between these two different
senses. They derived both of them from the meaning “to confess,” and for
this sense they used opoloyéwn and compounds, thus not recognizing a
separate meaning ‘to give thanks.’

2 J. Ledogar, “Verbs of Praise in the LXX Translation of the Hebrew Canon,” Bib 48
(1967) 29-56.
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The concepts of ‘giving thanks’ and ‘confession’ are somehow related,
but it cannot be claimed that the translators also made this link on a
conceptual level. Therefore, the theological approach explaining this
rendering as ‘a Semitic linking of confessing sin and praising God,” as in
ThDNT, is not acceptable. Rather, the translators’ decisions must have
been based on an etymological procedure involving even M, glory,
honor.

Ps 95(96):6 EEopordynots kal wpaldTns évdmiov adTod

115 9Tm N

Honour and majesty are before him (RSV).
Ps103(104):1  é&Eopoldynow kal edmpémerar évedion

nwab 3Tm

Thou art clothed with honour and majesty (RSV).

These examples show that the translator of Psalms, who otherwise was
aware of the meaning of ™ (cf. 20:6, 44:5, 144:5), derived the word in
these two verses from 17, and used the usual equivalent for that word
in the LXX.

The Greek translators thus used the Opoloyéw group for various
words and meanings of the nM group. It is not impossible that they
were aware of the difficulties involved, since for the meaning of
‘thanksgiving’ the simplex is used much less than éfopoloyéopar and
avBopoloyéopat. Possibly these two composita were reserved for these
special meanings.

The translation thus reflects the merging of two meanings in the wake
of the Hebrew in a way that does not suit the Greek language. This is a
true Hebraism that cannot be expressed well in a conventional
lexicographical description of the LXX. The only way to express such a
Hebraism would be to describe it as ‘=111, to give thanks.’

In our view, a meaning ‘to give thanks’ for é€opoloyéw did not exist
at the time of the translation, as the translators did not express such a
meaning in their rendering. But such a sense was bound to develop.
How else could a later generation explain a verse such as

1 Chr 25:3 €v kuwipa avakpovdpevot E€opoldynoy kal aiveoty 79
Kuplw

In some verses somehow the sense ‘to confess’ can be maintained, but
the context makes such a claim impossible in this verse (as well as in 2
Sam 22:50 = Ps 17 (18):49; Ps 32 (33):2). Thus for the readers of the LXX
there existed a new sense of 6pLoloyéw, with its compounds, as ‘to thank,”
and the respective contexts made it easy for the readers to expand that
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meaning to the sense ‘praise,” even if this meaning was not intended by
the translators.
This new understanding of the Greek word has been expressed well
in the anonymous Comm. Tura (P. Colon. Theol. 1) 5:13 on Ps 30(29):5:
€Eopordynols évtatba obk T EEaydpevols éml apapTApacy MéyeTat.
AéyeTal pev ydp kal abrn EEopoldynots ... s €ml TO TAEloTOV olv &V TH

ypadf 1) EEopordynots Sia Ths MEews onpaiveTal 1y ebxapioTia.
The quotation from Isa 45:23 in Rom 14:11 shows the problems involved:

Isa 45:23 kat’ épavTtod Opvio ... 6TL €pol kdppel mav yévv kal
EEoporoyfoeTal (SCLC dpeiTal) mdoa yAdooa 76 0ed
(%* Aucarootvn kal 86Ea mpos avtov fiEovoLy)
"5 H5 pawn 773 52 von 5 o L waw: 2

Rom 14:11 D €yd, Myel klpLos, 6TL épol kdpdel Tav yovu kal
Taca yAdooa éEopoloyioeTat Td B (dpa oy EkaoTos
NLOV Tepl EauTod Noyov Sdoel TH Bed)
... and every tongue shall give praise (or confess) to God
(RSV).
Within the context of the LXX the Greek verb means “to give thanks,” cf.
the parallel phrase of the bowing of the knees. This is also clear from the
continuation of the verse (24) Méyov Awkatootvn kal 86Ea mpos avTov
fEovowv. In Romans, however, the verse has been taken in a different
sense. The continuation of the quotation (‘so each of us shall give account
of himself to God’) makes it clear that Paul took the Greek as ‘to confess.”
This doubt regarding the meaning is further continued in the RSV in
Romans where the word in the quote from Isaiah is translated as ‘give
praise,” but the note refers, more correctly, to ‘confess. Here, as
elsewhere, the way in which New Testament quotations understand the
words of the LXX cannot be taken as the only way of interpretation.

SAMPLE ENTRIES

Opodoyéw

1.  admit + inf. Wisd 18:13, 2 Macc 6:6.

2. confess Est 1:1; €4’ apaptiats oov (Sir 4:26), T émbupiav avTov (Sus 14 0°; cf. LXX
€-)

M-

promise (or vow™ [cf. opoloyla Lev 22:18]) Jer 44(51):25.

=111 (?) give thanks* + dat. (to) ool (I Esdr 4:60), TG kupl (5:58), abs. (Job 40:14).
opoloyla, €E-, éEopordynats, avl-, avBopoléynots; bibl. RJ. Ledogar, “Verbs of
Praise in the LXX Translation of the Hebrew Canon,” Bib 48 (1967) 29-56.

Q B ®

opodoyia
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1. promise (or vow™ [=77]) Lev 22:18, Jer 44(51):25.

2. thanks, 86Te 6poloylav 86Eav 7§ kuplw (1 Esdr 9:8).

3. = mam voluntary offer* ¢épw (Deut 12:6B), ¢pdyw (12:17), moéw (Ezek 46:12) (cf.
opoléyws = ma7: Hos 14:5); for a similar semantic development, cf. T0 ékodolov = 3T
voluntary offer*.

OpoAdyws
voluntarily dyamow adTovs 6poréyws (Hos 14:5)

éfopoloyéopat

1. confess Tas apaptias pov (Dan 9:4, 20) Ty 680vnv avTod (Sus 14; cf. 6’ simplex).

2. =nmn (?) give thanks* (often with musical instruments, Ps 32:2) usually + dat. (to),
frequently in Psalms, + oot (6:6), + kuple (9:1), + T ovépati oov (53:6); + acc. Td Bavpdord
oov Ps 88:5; + &vavtt kuplov (2 Chr 7:6), évavtiov (Dan 6:10[11]); abs. (2 Chr 31:2); + 81t
(Dan 3:90); in 1-2 Chronicles often paired with atvéw.

& simplex
éfopoddynots
1. =70 thanksgiving,* thanks,* 8{dwpt (Josh 7:19), // alveois (1 Chr 25:3), bakpos els

eEopordynow (Ps 99[100]:1), all based on the etymological understanding reflected in
eEopoloyéopat mn—esp. visible in next usage; ™1 = (‘glory’, but derived from 7711, as
above) thanks*, thanksgiving® éEopoléynots kal opatéms évdmov avtov (Ps 95[96]:6
thanksgiving and beauty*, before him), é€opoléynow kat evmpémerav évediow (103:1 ‘you
have clothed yourself with thanksgiving and glory’), 148:13.

dvfopoloyéopat
1. confess 1 Esdr 8:88, Sir 20:3
2. =namn (1) give thanks* + dat. (Ps 78[79]:13, Dan 4:34); + els (3 Macc 6:33; émi Tun).

dv@opoddynots
1. =170 thanksgiving* 2 Esdr 3:11, (8w (Sir 17:27).

3. émipavis

Neither LS] nor MM refer to any special use of this word in the LXX.

LSJ
I 1. coming to light, coming suddenly into view, appearing
2. of places and things: in full view, visible
3. manifest, evident
I 1. conspicuous, notable, distinguished, famous
2. remarkable
3. atitle of divinities

BAGD
splendid, glorious
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From the outset there appears to be no special LXX meaning for
émparns, whose general meanings are ‘appearing,” ‘visible,” ‘evident,’
‘famous,” and ‘remarkable.” The meaning ‘evident,” ‘visible’ appears to
be well established in Prov 25:14:

Gomep dvepol kal védn kal veTol émipavéoTaTol
... like winds and clouds and clearly visible rains

This use is close to the etymology of émidavis, being derived from
émdpaive. In other places in the LXX the word is used as ‘glorious,’
another basic meaning of the Greek word, derived from its primary
sense. Thus the temple is ‘glorious’ in 2 Macc 14:33:
... kal Lepov évTadfa T) Atovioy émidaveés dracTiow
kUpLos is glorious in 2-3 Maccabees (e.g. 2 Macc 15:34, 3 Macc 5:35).
Also the ‘day of the Lord’ in Joel 2:11 (cf. also 3:4) is seemingly
described as ‘glorious’ (but see below):
SLOTL peydin N Huépa Tod kuplov, peydin kal émdpavis
0dbdpa
Likewise, the ‘name’ or ‘fame’ of the people of Israel in 1 Chr 17:21 is
seemingly called ‘glorious’:

e \ ~ / e ~ Y / \ b /
... 0 0€0s ... TOV BéoBal eavTd Ovopa PLéya Kal emLdAVES

This applies also to the dpaotis, that is, the ‘appearance,” of the angel in
Judg 13:6, both in manuscripts A and B:

Judg 13:6A dvBpwTos Tod Beod NABev Tpds e Kkal 1) dpacils avTod s
Spaots dyyérov Tob Beod Eémidarvns oddSpa

Judg 13:6B dvBpwuTos Beod NABeV Tpds e kal €180s alToD KOS €180
ayyélov 8ol doPepor odhd8pa

The different contexts indeed allow for an interpretation of the
aforementioned instances of émidavns in the LXX as either ‘glorious,’
‘evident,” or ‘famous’ and the word should thus be recorded according to
its natural meanings.

However, an analysis of Hab 1:7 shows that at least in this case the
Hebrew should be consulted as well, and the other verses reassessed
accordingly.

Hab 1.7 (6 TO €0v0S TO TLKPOV ... TO TOopevdLevoy ETL TA TAATY
THs yfis Tod kaTakAnpovopufioal oknrdpaTa ok avTol)
doPepos kal émdpavis éoTiv

MT X7 X7 O
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In his description of the coming of the Chaldeans in 1:5-10 (11?),
Habakkuk has little good to say about this people. They kill and destroy,
they mock at the kings and there is ‘no end’ to all of this. The Chaldean
people are described in the LXX of v. 7 as ¢oBepos kal émidbavis. It is
understandable that the Chaldeans should be called doBepds, that is,
‘frightening,” “terrible,” but what does the next word, émidavns, mean in
this context? Are the people ‘conspicuous,” ‘evident,’” or ‘famous’? Or
should we rather take émidariis as the opposite of its main meaning, that
is, ‘infamous’?

When analyzing the linguistic problem, the Hebrew text should be
consulted as well. The translator understood his text incorrectly, and that
misunderstanding gave rise to the present translation. The MT of
Habakkuk described the Chaldeans as a frightful and terrible people:
X7 XN X, but the translator derived X1 from the root X7, to see, and
not from X7, to fear. It does not really matter if we call this etymology
‘wrong’ or ‘idiosyncratic’; it differs from the usual understanding of that
word, and the confusion of these roots is known elsewhere in the textual
and exegetical tradition of the Bible. Thus, instead of describing the
people as ‘terrifying,” the Greek translator described them as “visible.’
Reference to the Hebrew is necessary in order to understand the
background of the translation; otherwise the Greek lexicographer may
ascribe to the word an unusual meaning, including ‘infamous.” The
mistakes of the translator are not of primary concern to the lexicographer
of the LXX, nor does it matter to him if the Greek text makes sense as
long as the words themselves are understandable. However, in this case
one needs to know what the translator had in mind before determining
the meaning of this émdaris. It may not be very appropriate to say of
the fearsome people of the Chaldeans that they are ‘conspicuous,” but
this is how the translator took X1. Thus émidavis should be taken as
meaning basically ‘conspicuous’ regardless of whether or not such a
meaning makes sense in the context (see Tov, “Dimensions”®).
Accordingly, a LXX lexicon should nevertheless record this émidarvis as
another instance of ‘evident’ or ‘conspicuous.’

In Zeph 3:1 one is less certain about the meaning of the Greek word:

*Q N Emidarns kal droreAvTpoévn, ) TOALS 1) TepLoTepd
Alas the conspicuous (?) and redeemed city, the dove ...

M T oI IR T

Woe to her that is rebellious and defiled, the oppressing city
(RSV).
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The context is that of a city in despair. It did not listen to the Lord, its
leaders are corrupt and there is little good to say about that city. How
should émidavis be taken in this context? Once again, one thinks at first
about the city being ‘glorious.” Obviously this is not very appropriate in
the context, but the Greek word could still be taken as such if it be
understood ironically. However, the Greek context warns one against
ascribing exegetical inclination to the translator. The verb 9x:, used in
MT as ‘defiled,” is taken by the translator as derived from another
meaning of that root, viz., ‘redeemed.” And 1 2un, ‘the oppressing
city,” has been misunderstood as “the city, the dove.” This phrase makes
as little sense in English as it does in Greek. Therefore, because in some
details the translation makes little sense, from the outset it is not likely
that émidavis reflects any special understanding of the context. As in the
preceding example, the translator derived mX"» from the root mx7,
rendering it as if the city were ‘visible” We should therefore take
émiparns as ‘conspicuous,’” ‘visible, and not as ‘famous’ because the
translator did not have that meaning in mind.

It seems that also in other places translators derived X7 from the root
X7 as if reading 7187, translating the word as émipaviis. In fact, this also
applies to the examples which at first sight were considered
uncomplicated. Thus the ‘day of the Lord’ is named émidavis (Joel 2:11;
3:4), “conspicuous’ and not ‘famous.’

Sample entry for a LXX lexicon

1. evident dvepol kal védn kal Vetol (Prov 25:14), conspicuous 10 €6vos (Hab 1:6), méAis
(Zeph 3:1);  népa Tob kuplov (Joel 2:11, 3:4); vopa (1 Chr 17:21), Gpaots (Judg 13:6).

2. glorious tepév (2 Macc 14:33), k0pros (15:43, 3 Macc 5:35).
4. 6pbpilw

0pBp(lw does not create any specific difficulties in the Greek language in
which it occurs rarely. Only in the literature that is somehow related to
Hebrew sources do some problems arise.

Two different forms are used in Greek, 6pfpeido, the Attic form, and
0p0pilw used in the LXX and New Testament, as well as in the literature
dependent on these sources and, in a different form, as 6p8pi{w and
0pTiw in an ostracon and a papyrus. The entry in LSJ gives little
information, but LSJ, Supplement provides a detailed entry with three
different meanings.
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LS]

= 0pBpedo, LXX Ev. Luc. 21.38
opBpeto, (6pBpos) lie awake before dawn, Theocritus, Eur.; 6pOpeteobar kalobowy ol
"ATTioL TG NOX Ve Tpookelabal, mply npépav yevéobat, Phryn. PS p. 93 B

LSJ, Supplement

la (= Attic 0pBpelw, Moer. p. 272 P) rise up early, LXX Ge 19.2, Ps 126(127).2
b metaph., be eager or earnest, 6pOpi{wv Je 25.3
2 goearly, els Témov ib. Ge 19.27; go eagerly or earnestly, mpds Twva ib. Ps 62(63).2, Si 39.5,

Ev.Luc. 21.38
3 mpofiyev opOpilwy kal dyilwv at morning and evening Thd 1 Ki 17.16
BAGD

(Moeris p. 272 dpbpetel *ATTikas, 0pBpilel EXAnikds) impf. dpBpilov be up or get up very
early in the morning ... 6 \ads GpBptev mpos adTov €v TG Lepd dkovely abTod the people used
to get up very early in the morning (to come) to him in the temple and hear him Lk 21.38 (6p. mpds
Twa also means gener. seek someone diligently: Job 8.5; Ps 77.34; Si 4.12; Wi 6.14; Test Jos 3.6)

MM

... According to Thumb (Hellen., p. 123) the dependence of the verb on the Heb. oo in the
sense of ‘rise early’ is very improbable, and reference is made to such analogous verbs in M
Gr as vuxTopeto ‘work throughout the night,” and peonpeptdlw ‘do something at midday.’

The meaning ‘to get up early in the morning’ is the basic sense of this
verb and as such it occurs also in the LXX. As a rule it reflects 22w in the
Hiph il, usually in the form 2ow™", that is ‘and he got up early in the
morning,” often linked pleonastically with 7p232. For example,

Judg 21:4 AB  kal éyéveto (A:év) T{) émalpiov kal GpbpLoev O hads
QU 220N DAman M

Gen 19:27 opbprLoev 6¢ ABpaap TO Tpwl
P22 TANAR TowM
Exod 34:4 kal 0pOploas Movofis avépn els 7o §pos TO Tiva

IO 77 5K DM pa2 mwn oown
See further:

Ps 63(62):2 ‘0 0€0s 0 Beds pov, Tpos o¢ dpdpiln
God, my God, for thee I get up early in the morning
TR IR DR DTOR
O God, thou art my God, I seek thee (RSV).

Isa 26:9 &k vukTOs O0pBpllel TO Tredpd pov wpos oé, 6 Beds
TR TOR "39p2 M AN 19752
My soul yearns for thee in the night (RSV).

Hos 5:15 €v ON{PeL avThr dpBproliol mpds pe AMéyovTes
Yt o> X2



126 CHAPTER EIGHT

And in their distress they seek me (RSV).

In the last three examples, MT uses the verb nu, ‘to seek,” but the Greek
translators derived these forms from the noun =mY, ‘morning.” The
resulting translation, referring, like 2mY, to the ‘morning,’ is quite
possible. Thus, instead of the verb of the Hebrew text which should be
taken as ‘to seek earnestly, diligently,” the LXX uses here 6p6p{{w, which
should probably be taken as ‘to get up early in the morning’ for
someone. These two verbs are quite different, so that we read, e.g., in the
LXX of Ps 62:2 ‘My God, My God, early in the morning I get up for thee’
instead of MT ‘O God, thou art my God, I seek thee.” The Greek verb is
used in a slightly different way from its use in classical Greek, namely
not as just ‘to get up early,” but as ‘to get up early for someone.” This
particular use is created by the etymological rendering of the verb =
from 2y, ‘morning.” Accordingly, there is no need to ascribe to the
Greek verb a new meaning such as in BAGD (‘seek someone diligently”)
or in New Documents, vol. 1 (Sydney 1981) 86 (‘to come’). These sources
adapt the meaning of the Greek verb to the context; BAGD ascribes to
0pBpllw the meaning of its Hebrew counterpart, a procedure which is
quite questionable from a methodological point of view.

This use of 6pBpilw with a preposition is possible in Greek, as is
shown by the text of the “Amsterdam ostracon,” discussed at some length
in New Documents, vol. 1, p. 86: (va pivys abTtév, émt ydp dpTilel mpbs o€
avprov (22.7-8 [II]). In that ostracon there appears to be a misspelling
(omission of the p), also known from the manuscripts of the LXX (in Ps
126:2 Codex S has 6p6({w), but nevertheless it is clear that 6p6pilw is
meant. I do not think that in any of these places the original meaning of
the Greek, that is “to go early’ or ‘to rise early” has been lost, and in any
event it would be hard to prove such an assumption. A comparison with
these documents, then, shows that in the use of the verb with a
preposition no Hebraism is involved since a similar construction is
found in two external sources not dependent on the LXX (P. Amst. 22. 7—
8 [ii CE] and P. Mil. Vogl. II 50.13 (I) Topetov ovv 6pbloas els [so rising
up early, go to ...]).

The verb occurs also once in Luke: 6 aos dpBpLoev mpds avTov év T4
tepd dkovewv abvTod (21:38), which should be translated as ‘The people
rose up early in the morning to (see) him in the temple,” or, as in the
RSV, ‘And early in the morning all the people came to him in the
temple.” The use of the verb in Luke follows the usage of the LXX, but
since this usage is also found outside the LXX, Luke’s dependence on the
LXX cannot be proven regarding this detail.
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Sample entry for a LXX lexicon

1. get up early in the morning (cf. Gpbpos) Judg 21:4, 1 Kgs 5:3, Tob 9:6, usually
pleonastically joined with 76 mpwi (following MT 9paa oown) Gen 19:27, 20:8, Exod 24:4;
often the participle is used together with other verbs 6pBpioas 8¢ Movofis TO Tpol
gkod6pnoev BuoLtactiprov (Exod 24:4), kal dpbploas’ Incods 10 mpwl émeokédaTo TOV hady
(Josh 8:10); also with verbs of motion kal 6pfpicas Mwvofis dvépn els TO &pos TO Twva
(Exod 34:4), kal opbploavTes TO mpol dvépnoav eis T kopudty Tod pous (Num 14:40);
abs. with els get up early in the morning (and go) to GpOproev 8¢ ABpaap TO Tpol €is TOV
Tomov (Gen 19:27), dpbprLeiTe avplov els iy 680v vpav (Judg 19:9), with év: katl dpbploaTe
ev 11 666 (1 Kgs 29:10); mpds Twa get up early for someone (God) O 6e0s 6 Bebs pov, mpos o€
0pBpilw (Ps 62[63]:2), ék vukTOs dpbpilel TO Mvedpd pov mpos oé, 6 Beds (Isa 26:9), &v BN Ll
adTdv 0pbprodol mpbds pe Méyovtes (Hos 5:15) (in all these cases, as well as in Job 8:5, Ps
77[78]:34, an aspect of yearning is extant in the Hebrew verb [, fo seek], but not in the
Greek verb where this aspect is expressed by the preposition). Cf. O. Amst. 22.7-8(II) {va
pivns avTév, éml yap optilel mpds oe aliprov and the discussion in New Documents 1, p. 86.

The third sense listed in LSJ (6p6p{{wv = ‘at morning’) is not distinct from
the others and should probably be listed together with them.

But there is one other sense (‘early’, ‘earnestly’) listed as 1.b in LS] and
as a separate meaning 2 in the sample entry which should be taken as a
Hebraism.

2 Ch 36:15 kal éEaméoTethev kipLos ... dpBpllwv kal dmooTéAwy
ToUs dyyélous avTod
And the Lord sent ... his messengers 6p6p{{wv and
sending.
mowY oDWT 1O T LT o
Jer 25:3 éNd\noa (sc. kUpLos) mpos vpds dpdpllwr kal Méywv
I (scil., the Lord) spoke to you rising up (?) and saying.
7271 EOwR 02K 2T
ibid. 4 kal dméoTelov Tpos VLds Tovs S0UNOUS LoV TOUS
mpodfTas Gpdpov dmooTéAWY
oW OOWN OOKIIT 1AL DD DX DDUOR M mhw!
This 6p8pilwv has been recorded as ‘Down = early, earnestly”” with the
following implication: The construction in which dp8p{{wv occurs differs
from that of the other instances, and is used Hebraistically. In 2 Chr 36:15
it cannot be taken as ‘to get up early’ as that use would not fit the subject,
the Lord. Moreover, the participle dmooTé \wv is awkward as it is
identical to the main verb. This applies also to the verse in Jeremiah.
From the continuation of the verse (v. 4) we understand how 0p8p{{wv is
to be taken. It is apparently used as if it were an adverb, just as in the
Hebrew, and parallel to v. 4, where the Greek text renders the exactly
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same phrase m>¢1 oown with an adverb §pbpov dmooTéNwr, sending
early in the morning.

In these two verses 6p8pi{wv is thus used Hebraistically as a symbol
foroown .

The second part of the sample entry reads:

2. 0pOptllwy = oown early, earnestly*, of the sending of God’s message to mankind, used
ungrammatically as a participle (// §p8pov used in the same situations) kal é€améoTelkev
K0pLos ... 0pBpilwv kal dmooTé wv Tols dyyélovs avTod (2 Chr 36:15), éxdAnoa (sc.
klpLos) mpos vpds 0pBpilwv kal Méywv (Jer 25:3, cf. v. 4: kal dméoTe oV mpds VLAs Tovs

800\oUS pov Tovs TpodiTas 6pbpov dTooTéNwy).



